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01 Chapter 1 

Verse 1
2 Peter 1:1. The form συμέων is only once used elsewhere of Peter in Acts 15:14. τοῖς κ. τ. λ. The question as to who are the actual recipients of the letter, is matter for discussion in the Introduction (chap. vi. 1). The presumption is in favour of a body of non-Jewish Christians. ἡμῖν. probably means, in accordance with its use elsewhere in the chapter, the whole Christian community to which the writer belongs (see Introd. p. 49). ἰσότιμον. It is doubtful whether ἰσοτ. means “like in honour” or “like in value”. Both meanings are found (cf. Mayor, p. 80). We may compare the sense of τιμή in 2 Peter 1:17 (see note), where the sense is clearly of an honour conferred (cf. 1 Peter 1:7), which would suggest the same meaning here. ἐν δικαιοσύνη … χριστοῦ. ἐν is instrumental., δικ. has the sense of “justice” or “impartiality,” and is opposed to προσωπολημψία. God is no respecter of persons. There is no distinction in His sight between the faith of an eyewitness, and the faith of those “who have not seen”. With this non-theological sense of δικ. cf. ἄδικος in Hebrews 6:10; also 1 John 1:9. θεοῦ refers to Christ, cf. John 20:28. σωτῆρος, a title used by the Emperor. “Familiarity with the everlasting apotheosis that flaunts itself in the papyri and inscriptions of Ptolemaic and Imperial times, lends strong support to Wendland’s contention (ZNTW, pp. 335 ff.) that Christians from the latter part of i. A.D. onward, deliberately assumed for their Divine Master the phraseology that was impiously arrogated to themselves by some of the worst of men” (i.e., the Emperors). Moulton, Proleg. p. 84 (cf. Spitta, p. 523; Chase, D. B. iii. 796). πίστιν ἐν δικ. can hardly be taken together (cf. Ephesians 1:15, 1 Timothy 3:13), as the relation of the believer to Christ in this epistle is rather that of γνῶσις or ἐπίγνωσις (cf. 2 Peter 1:2). (Cf. Zahn. Introd. ii. pp. 218–9).

Verse 1-2
2 Peter 1:1-2. The Greeting. “Simeon Peter, slave and apostle of Jesus Christ, to those who have obtained a faith of equal honour with our own, through the justice of our God and Saviour Jesus Christ. Grace and peace be multiplied unto you in the saving knowledge of our Lord.”

Verse 2
2 Peter 1:2. χάρις … πληθυνθείη.: the same form of salutation as in 1 Peter 1:2. ἐν ἐπιγνώσει τοῦ κυρίου ἡμῶν. (For history of ἐπίγνωσις see Mayor’s note, pp. 171 ff.; Robinson’s Excursus in Ephesians.) ἐπίγνωσις in this epistle corresponds to πίστις in the Pauline sense (Spitta, p. 522). In Romans 1:21 γνόντες is used of the imperfect knowledge of God possessed by the heathen world, and in Romans 1:28 he contrasts it with the Christian or perfect knowledge of God. ( καθὼς οὐκ ἐδοκίμασαν τὸν θεὸν ἔχειν ἐν ἐπιγνώσει.) Cf. 1 Corinthians 13:12, Colossians 1:9. “ ἐπίγνωσις, involving the complete appropriation of all truth and the unreserved acquiescence in God’s will, is the goal and crown of the believer’s course” (Lightfoot, note on Colossians 1:9). Cf. Introd. p. 117; note 2 Peter 1:8; Paget, Spirit of Discipline, pp. 112 ff. ἐπίγνωσις implies a more intimate and personal relationship than γνῶσις. It would be a useful word, seeing that γνῶσις. had become associated with Gnosticism, then incipient in the Church. Mayor quotes Clem. Alex. Strom. i. p. 372, and Str., vi, p. 759, where κατʼ ἐπίγνωσιν is twice opposed to κατὰ περίφασιν (= on a broad general view, cf. Mayor’s note, p. 213). Grace and peace are multiplied in and through this more intimate heart knowledge of Jesus Christ, in contrast to a mere barren γνῶσις.

Verse 3
2 Peter 1:3. τῆς θείας δυνάμεως is originally a philosophic term (Plato, Ion. 534 C., Arist. Pol. vii. 4) cf. τὸ θεῖον as used by St. Paul in speaking to philosophers at Athens (Acts 17:29). The subject is Christ (cf. δύναμις κυρίου, Luke 10:17; 1 Corinthians 5:4; 2 Corinthians 12:9; and 2 Peter 1:16, of this chapter). The phrase θεία δύναμις is contained in an inscription of Stratonicea in Caria in honour of Zeus Panhemerios and Hekate, belonging to the early Imperial period. 2 Peter would thus be availing himself of one of “the familiar forms and formulæ ol religious emotion” (Deissmann, Bible Studies, p. 367). αὐτοῦ is taken as referring to κυρίου in 2 Peter 1:2, which would confirm the reading adopted. πάντα … τὰ πρὸς ζωὴν καὶ εὐσέβειαν. ζωή is the new life that belongs to believers in Christ. εὐσέβεια is also found in the inscription quoted above. This word and its cognates are found in N.T. only in Acts, ihis Epistle, and in the Pastoral Epistles. They are also common in inscriptions of Asia Minor, and were apparently familiar terms in the religious language of the Imperial period. In εὐσέβεια, the emphasis of meaning lies towards “godliness” in its practical, rather than its devotional aspect, i.e., what God requires of man “pious conduct”. In 1 Timothy 3:16 Christ is spoken of as “the secret of piety” ( τὸ τῆς εὐσεβείας μυστήριον). The conjunction of the two ideas ζωή and εὐσέβεια is significant. Religion does not narrow, but expand the province of life. The life in Christ is not “a little province of peculiar emotion.… If we fear that it may lose itself in the vast and often lawless universe of life beneath, the danger is to be averted not by wilfully contracting it within a narrower field, but by seeking greater intensity of life in deeper and more submissive communion with the Head Himself in the heavens” (Hort, The Way, the Truth, and the Life, p. 147). δεδωρημένης (= “gifted” or “granted”). This word and its cognates always carry a certain regal sense describing an act of large-handed generosity. Cf. Mark 15:45 of the giving by Pilate of the body of Jesus to Joseph; John 4:10; James 1:17. The same sense is found in Genesis 30:20, Proverbs 4:2, Isaiah 62:3; and O.G.I.S. 5177 (iii. A.D.) with reference to the gift by Marcus Aurelius of a new law-court, ὁπότε ἐδω[ ρ] ήσατο τῆι πατρίδι ἡμῶν [ τ] ὴν ἀγορὰν τῶν δικῶν. τοῦ καλέσαντος ἡμᾶς. Judging from usage elsewhere in N.T., the reference would here be to God, who is always the Caller. 2 Peter, however, shows great independence of thought in other directions, and it is more likely that the reference is to Christ, especially as ἐπίγνωσις is used consistently in relation to Christ (2 Peter 1:8, 2 Peter 2:20). (So Spitta, Von Soden, Mayor). “Cognitionem dei praesupponit haec epistula, 2 Peter 1:3. Cognitionem autem Domini nostri, nempe Jesu Christi urget proprie” (Bengel). Cf. 2. Clem. ix. 5. χριστὸς … ἐγένετο σὰρξ καὶ οὕτως ἡμᾶς ἐκάλεσεν. ἰδίᾳ δόξῃ καὶ ἀρετῇ. Has ἰδίᾳ an intensive force here, or has it an exhausted sense merely equivalent to a personal pronoun? The emphasis conveyed in the former interpretation would better carry on the sense of πάντα. δόξα is used in sense of John 1:14. ἀρετή is an interesting word. There is considerable evidence to prove that it is not used here in the ordinary Greek philosophical sense of “virtue,” although the combination of δόξα and ἀρετή is not infrequently found in philosophical writings (cf. Plat. Symp. 208 D. Plut. Mor. 535). Deissmann, following the Stratonicean inscription already mentioned, renders “manifestation of power,” i.e., in miracle (op. cit. pp. 95–97). In 1 Peter 2:9 it is used in plural, in LXX sense = “praises” תּהִלָּה. (Cf. Thuc. i. 33.) In P. Hib. xv. 3 ff. (iii. B.C.) the younger men are exhorted to employ their bodies εὐκαίρως τὴν ἀπόδειξιν ποιησαμένους τῆς αὐτῶν ἀρετῆς, “in a timely display of their prowess” (G. and H.). In later papyri ἀρετή is used as title of courtesy, e.g., P. Oxy. 71, ii. 18 (iv. A.D.). εἴ σου δόξειεν τῇ ἀρετῇ = “if it please your Excellency”. Foucart defines ἀρετή as “vim divinam quae mirabilem in modum hominibus laborantibus salutem afferret” (cf. Hort’s note, 1 Peter, p. 129 and MME, Sept. 1908).

The phrase τοῦ καλέσαντος … ἀρετῃ contains one of the finest ideas in the N.T. What could be a more effective answer to the intellectualism of the Gnostic teachers or its modern equivalent, than the impression produced on the lives of men, and especially the early disciples, by the Personality of Jesus? They beheld His glory in the evidences of miraculous knowledge and power which Jesus showed at the time of their call (John 1:42; John 1:47-51; Luke 5:4). Their sense of His moral greatness overcame all resistance on their part (Luke 5:8; John 1:49). If 2 Pet. is lacking in devotional expression, his apologetic for the person of Christ is cast on most effective lines. Reason can only compass the facts of Revelation, in terms of antinomies, and it is vain to meet inadequate theories of the person of Christ by dogmatic subtlety. The Life and Death of our Lord, if its significance is to be fully understood, must be looked upon largely as an acted parable, and Christian experience—the impression of δόξα καὶ ἀρετή—is an indispensable constituent of dogmatic expression.

Verse 3-4
2 Peter 1:3-4. The Promises and their Source. “Inasmuch as His Divine Power has granted us all things that are needed for life and piety, by means of the personal knowledge of One who called us by the impression of his own glory and excellency; and through this glory and excellency have been granted promises that are precious to us and glorious, in order that, by means of these, ye might be partakers of the Divine Nature, escaping the corruption that is in the world owing to lust.”

Throughout this passage, the contrast between ἡμῖν, ἡμᾶς, and 2 p. plur. in γένησθε (2 Peter 1:4) must be preserved. ἡμῖν implies the apostolic circle, who, by virtue of their own experience of the δόξα and ἀρετή of Christ, are able to transmit to these readers certain promises “precious to us, and glorious.” (So Spitta, Van Soden).

Verse 4
2 Peter 1:4. διʼ ὧν. Reference is to δόξῃ καὶ ἀρετῇ (so Kühl, Dietlein, Wiesinger, Brückner, Mayor) ἐπαγγέλματα = “promised blessings”. No doubt what 2 Peter has chiefly in view is the particular comprehensive ἐπάγγελμα of His Second Coming (cf. 2 Peter 3:4, ἐπαγγελία and 2 Peter 3:13). The Parousia will be the vindication of all moral and spiritual effort. Christ promised forgiveness to the sinful, rest to the weary, comfort to the sad, hope to the dying and life to the dead. If the reference adopted above of διʼ ὧν is correct, the sense would be that in the character and deeds of the Incarnate One, we have a revelation that is itself a promise. The ἐπαγγέλματα are given, not only in word but also in deed. The very life of Christ among men, with its δόξα and ἀρετή is itself the Promise of Life, and the Parousia expectation is also a faith that He lives and reigns in grace, having “received gifts for men”. δεδώρηται. Passive, see note on 2 Peter 1:3. ἵνα διὰ τούτων … φύσεως. τούτων refers to ἐπαγγέλματα. The hope and faith kindled in us by the promises are a source of moral power. “The history of the material progress of the race is the history of the growing power of man, arising from the gradual extension of his alliances with the forces which surround him.… He arms himself with the strength of the winds and the tides. He liberates the latent energy which has been condensed and treasured up in coal, transforms it into heat, generates steam, and sweeps across a continent without weariness, and with the swiftness of a bird.… Moving freely among the stupendous energies by which he is encompassed, he is strong in their strength, and they give to his volitions—powerless apart from them—a large and effective expression. The history of man’s triumphs in the province of his higher and spiritual life is also the history of the gradual extension of his alliance with a Force which is not his own.… In Christ we are ‘made partakers of the divine nature’ ” (Dale, Atonement, pp. 416, 417). θεία φύσις is originally a philosophic term, cf. Plat. Symp. ii. 6, Philo (ed. Mangey), ii. pp. 51, 647; ii. 22, 143, 329, 343. θεῖος is found in a papyrus of 232 A.D. = “imperial” (Deissmann, op. cit. p. 218, note 2). Probably 2 Peter is here again making use of a current religious expression (cf. note on θεία δύναμις, 2 Peter 1:3). ἀποφυγόντας … φθορᾶς. The aorist participle is used of coincident action. Moral emancipation is part of the κοινωνία θείας φύσεως. The idea of participation in the Divine Nature is set between the two pictures, one of hope, τὰ τίμια ἡμῖν καὶ μέγιστα ἐπαγγέλματα, the other of despair, τῆς ἐν τῷ κόσμῳ ἐν ἐπιθυμίᾳ φθορᾶς. The way to God is through the Redemption of Christ. The approach to God is an “escape,” and not an act of intellectual effort. φθορά in philosophic writers is the counterpart of γένεσις, cf. Plat. Rep. 546A, Phaed. 95E. Aristot. Phys. 5, 5, 6. It expresses not sudden but gradual dissolution and destruction. The scriptural meaning alternates between destruction in the moral, and in the physical sense. In the N.T. the significance is physical, in 1 Corinthians 15:42; 1 Corinthians 15:50, Colossians 2:22, Galatians 6:8, 2 Peter 2:12; moral here, as in 2 Peter 2:19, Romans 8:21. Man becomes either regenerate or degenerate. Either his spiritual and moral powers are subject to slow decay and death, the wages of sin ( ἐν ἐπιθυμίᾳ), or he rises to full participation in the Divine. ἐν ἐπιθυμίᾳ, a compact phrase. The corruption consists in ἐπιθυμία, which may be interpreted in the widest sense of inordinate affection for earthly things. ἐν τῷ κόσμῳ; cf. Romans 8:21. φθορά becomes personified as a world-wide power to which all creation including man is subject. In Mayor’s edition there is a valuable study of φθορά and cognates (pp. 175 ff.). The idea contained in φθορά, moral decay, is illustrated in Tennyson’s “Palace of Art,” and “Vision of Sin”; also in Byron, e.g., “Stanzas for Music”.

Verse 5
2 Peter 1:5. καὶ αὐτὸ τοῦτο δὲ, a phrase that emphasises the fact of the δώρημα as having its logical outcome in character. “The soul of religion is the practick part” (Bunyan). On the other hand, 2 Peter here teaches that so-called practical Christianity without the spiritual motive is incomplete and unintelligent. σπουδὴν πᾶσαν παρεισενέγκαντες, an impressive phrase. Cf. similar ideas in Romans 12:11, Hebrews 6:11. It is a warning against sluggishness and self-indulgence in the spiritual life. ἐπιχορηγήσατε. The A.V. trans., “add to,” is insufficient. χορηγός in Attic drama is one who defrays the cost of the chorus, at the bidding of the State, as an act of citizenship (Dem. 496, 26). It was a duty that prompted to lavishness in execution. Hence χορηγέω came to mean “supplying costs for any purpose,” a public duty or λειτουργία, with a tendency, as here, towards the meaning, “providing more than is barely demanded”. In P. Oxy. 2826 ff. (30–35 A.D.), a man complains that his wife had deserted him, although ἐπεχορήγησα αὐτῇ τὰ ἑξῆς καὶ ὑπὲρ δύναμιν (“I provided for her suitably and beyond my resources”). ἐπι- denotes a particular application of χορηγέω (cf. Moulton, Proleg. p. 113). ἐν “is used each time of that which is supposed to be theirs” (Alford). ἀρετή: “strenuus animae tonus ac vigor” (Bengel)—a manifestation of moral power. γνῶσιν, understanding, implying insight, circumspection, discretion, discernment (cf. 1 Corinthians 16:18). cf. Didache, ix. 3 (in Eucharistic prayer), xi. 2, where γν. is conjoined with δικαιοσύνη.

Verses 5-7
2 Peter 1:5-7. Faith is not only illumination but character. “Nor is this all. On your part bring the utmost earnestness to bear, and in your faith supply moral energy, and in your moral energy understanding, and in your understanding self-control, and in your self-control patient endurance, and in patient endurance piety, and in piety brotherly love, and in brotherly love love.”

Verse 6
2 Peter 1:6. ἐγκράτειαν: “self-control”: accompanied by, and arising from, knowledge, and not a mere product of fear or submission to authority. ὑπομονήν: “steadfastness”—not turned aside from the faith by trial and suffering (cf. Luke 8:15, Romans 5:3 ff.). The desponding doctrine of the false teachers would itself call for ὑπομονή in the readers. Mayor compares the Aristotelian καρτερία (cf. Hebrews 11:27). εὐσέβειαν. In the Epistle the false teachers are ἀσεβεῖς (cf. note on 2 Peter 1:3).

Verse 7
2 Peter 1:7. φιλαδελφίαν: “affection towards the brethren,” i.e., of the same Christian community. ἀγάπην: probably love towards all, even enemies; not directed by sense and emotion, but by deliberate choice (cf. Matthew 5:44). Mayor interprets: “Love to God manifesting itself in love to man and to the whole creation, animate and inanimate”.

Verse 8
2 Peter 1:8. πλεονάζοντα: “abound”. In classical use = “exaggerate”. The word here again emphasises the display of a regal, uncalculating and unwearied spirit in the practice of the Christian graces. ἀργοὺς. Perhaps “ineffective” or “ineffectual,” a meaning which is further emphasised in ἀκάρπους. In The Didache, 12, are given directions for discriminating genuine from false among the itinerant teachers. “If he wishes to settle with you and is a tradesman, let him work and let him eat. If he has no trade, according to your wisdom provide how he shall live as a Christian among you, but not in idleness ( μὴ ἀργός). If he will not do this, he is making merchandise of Christ. Beware of such men.” Here is illustrated the passage from the ordinary sense of ἀργός, which really signifies “idle” for want of occupation, and not by choice, to the ethical significance. Cf. James 2:20, “Faith without works is ἀργή”. Matthew 20:6, “Why stand ye here all the day, ἀργοί?” and the reply. Cf. also use of ἀργεῖ in 2 Peter 2:3. In P. Par. II. 4(9) (iii. B.C.), certain quarrymen complain that they “are idle ( ἀργοῦμεν) for want of slaves to clear away the sand”. Cf. P. Par. II. 20. ὅπως … μὴ ἀργῆι τὰ πλοῖα. P. Lond. 208 (2. A.D.). λόγος ἐργατῶν ἀργησάντων. In P. Lond. III. p. 27 (a census-return of 160 or 161 A.D.) a certain Apollonius is described as belonging to “the leisured class of Memphis”. ( τῶν ἀπὸ ΄έμφεως ἀργῶν). P. Fior. 1. P. Amh, 97? (both ii. A.D.) ἐλαιουργίου ἀργοῦ = “an oil-press which is out of working order” εἰς τὴν … ἐπίγνωσιν. Here the writer returns to the idea, introduced by ἀποφυγόντες … φθορᾶς in 2 Peter 1:4, that morality and religion are intimately connected. Some have sought to interpret the words as meaning “with reference to the knowledge of our Lord Jesus Christ,” on the ground that ἐπίγνωσις has already been postulated as the source of “all things needed for life and godliness,” and cannot now be regarded as an end to be attained. Yet ἐπίγνωσις may be regarded as both the beginning and the end of morality (cf. 2 Peter 3:18, Colossians 1:6 ff. Philippians 1:9). The translation of A.V. is correct ( εἰς = in, expressive of result). ἐπίγν. contrasted with γνῶσις marks “a higher degree of intensity, an energy of deeper penetration. It is not a quiescent state, the resting in an acquirement, but the advance of one to whom easy attainment is but the impulse of fresh effort; one who is not content to know, but ever, in Hosea’s words (Hosea 6:3), follows on to know” (Paget, Spirit of Discipline, p. 112). Each advance in the Christian life deepens and widens our spiritual understanding. “Die ἐπίγν. ist ihrer Natur nach etwas, was wächst” (Von Soden).

Verses 8-11
2 Peter 1:8-11. Further emphasis on the connexion between faith and morality, and its reward. “If you have these virtues, and are not sparing in your use of them, you will not be ineffective and unfruitful in the direction of deepening your Christian experience. Where these virtues are not present a man is blind, near-sighted as it were, and entirely forgetful of the great fact that he is purified from the sins of the past. With this danger in view, your earnest purpose ought to be to make sure your calling and election. Steadily practise these virtues and you will not stumble; for thus there will be ministered unto you an abundant entrance into the eternal kingdom.”

Verse 9
2 Peter 1:9. μυωπάζων: “short-sighted”. Only once elsewhere in Greek literature in Ps. Dionys. Eccl. Hier. ii. 3. This is one of the words to which exception has been taken in 2 Peter. It is both rare, and it seems to contradict τυφλός. Spitta and Von S. translate “wilfully blind”. Mayor (p. 61.) (following Beza Grotius, Huther, etc.) interprets the word as limiting τυφλός. “He who is without the virtues mentioned in 2 Peter 1:5-7 is blind, or to put it more exactly is shortsighted; he cannot see the things of heaven, though he may be quick enough in regard to worldly matters.” λήθην λαβὼν. A periphrastic form. Cf. Jos. Ant. ii. 6, 9; also 2 Timothy 1:5, Hebrews 11:29. τοῦ καθαρισμοῦ τῶν πάλαι αὐτοῦ ἁμαρτιῶν. Is the reference to baptism? This view is rendered very probable by the use of πάλαι. For the idea of cleansing from pre-baptismal sin, cf. Barnabas, xi. 11, Hermas, Mand. iv, 3. Vis. ii. 1. Spitta adheres to the general interpretation of καθ. as the work of Christ on the moral life. Cf. 2 Peter 2:20-22, 1 John 3:3. While καθαρισμός is used of the ceremonial washings of the Jews, John 3:25, it is also used of the work of Christ in Hebrews 1:3 (cf. Zahn. Introd. ii. 232).

Verse 10
2 Peter 1:10. σπουδάσατε. An Imperative. “A sharp and urgent form” (Moulton, Proleg. i. 173). βεβαίαν. Cf. Deissmann, B. S. pp. 105 ff. The word has a legal sense. βεβαίωσις is the legal guarantee, obtained by a buyer from a seller, to be gone back upon should any third party claim the thing. Here the readers are exhorted to produce a guarantee of their calling and election. This may be done by the cultivation of the Christian graces, Cf. Ephesians 4:1. “To walk worthily of the calling wherewith ye are called.” κλῆσιν καὶ ἐκλογὴν. What is the difference between these two? καλέω used in Gospels = “bid to a feast”. κλητοί would, therefore, imply those bidden; ἐκλεκτοί = those who have become true partakers of God’s salvation. Cf. Matthew 22:14. Not all who hear the Divine Voice ( κλῆσιν) progress in Christian conduct, which is the token of ἐκλογήν. οὐ μὴ πταίσητε, as a blind or shortsighted person might do.

Verse 11
2 Peter 1:11. Note the accumulation in this verse of words suggesting splendour and fulness. ἐπιχορηγηθήσεται. Cf. note on 2 Peter 1:5. Mayor says that here the word “suggests the ordering of a triumphal procession,” and compares Plut. Vit. 994, ὁ δῆμος ἐθεᾶτο τὰς θέας ἀφειδῶς πάνυ χορηγουμένας. εἴσοδος. Cf. Hebrews 10:19. In a theatre, εἰς. is the place of entrance for the chorus (Ar. Nub. 326; Av. 296), and in P. Par. ii. 41, we find εἴσοδος κοινή = of the door of a house. The great description of the entrance of the pilgrims into the celestial city in Bunyan’s Pilgrim’s Progress, Pt. 1., may be quoted in illustration. αἰώνιον βασιλείαν. does not occur elsewhere in N.T. or Apostolic Fathers (cf. Aristotle’s Apol. xvi., and Clem. Hom. x. 25), but αἰωνίου ἀρχῆς occurs in the Stratonicean inscriptions already quoted (Deissmann, op. cit. p. 361).

Verse 12
2 Peter 1:12. μελλήσω. What is the exact significance of the future? It can hardly be simply a periphrastic future. “The idea is rather that the writer will be prepared in the future, as well as in the past and in the present to remind them of the truths they know, whenever the necessity arises” (Zahn. Introd., ii., p. 211; quoted with approval by Nestle. Text. Criticism of N.T. pp. 333–34). ἐστηριγμένους. This word is used by Jesus in the warning given of Peter’s fall, and its spiritual result. και σύ ποτε ἐπιστρέψας στήρισον τοὺς ἀδελφούς σου (Luke 22:32). Cf. 1 Peter 5:10, 2 Peter 3:17, where στηριγμός = “steadfastness of mind”. ἐν τῇ παρούσῃ ἀληθείᾳ.—“in the present truth,” i.e. in so far as you yet have experience of it. Cf. note on 2 Peter 1:8.

Verses 12-15
2 Peter 1:12-15. The aim of the writer, and the urgency of his message. “You are already acquainted with and established in the truth, so far as revealed to you, but, in view of the great issues, I shall always be prepared to awaken you to a sense of these things. In my lifetime I feel bound to do so, especially as I know that death is imminent, as Jesus declared to me. I shall also do my best to enable you to refer to these things as opportunity occurs, even after my decease.”

Verse 13
2 Peter 1:13. δίκαιον δὲ ἡγοῦμαι. “I consider it a duty.” The language in 2 Peter 1:13-14, is studiously solemn and impressive. σκηνώματι, used in literal sense of “tent” in Deuteronomy 33:18. In Acts 7:46, it is used of the Tabernacle of God. Elsewhere in N.T. σκῆνος is used in the metaphorical sense of human existence. Cf. 2 Corinthians 5:4. A similar use of σκήνωμα is found in Ep. ad Diogn. 6. ἀθάνατος ἡ ψυχὴ ἐν θνητῷ σκηνώματι κατοικεῖ. σκηνή is the word used by Peter in the transfiguration story (Matthew 17:4; Mark 9:5; Luke 9:33). διεγείρειν ὑμᾶς ἐν ὑπομνήσει· διεγ· is always used in N.T. = “awaken” or “rouse from sleep” (except in John 6:18 of the sea); significant in view of the reference to the Transfiguration in 2 Peter 1:16 ff. Cf. διαγρηγορήσαντες (“fully awake”) in St. Luke’s account; Introd. p. 95.

Verse 14
2 Peter 1:14. ταχινή “imminent,” cf. 2 Peter 2:1. A poetical word peculiar to 2 Peter in N.T. The process described by ἀπόθεσις can hardly be “sudden,” Plat. Rep. 553D, but there is always an impression of suddenness to the onlooker, who lifts up his eyes some morning, and finds the tent or the encampment gone where he had seen it yesterday. An inscription in C.I.A. III. 13443, reads ζωῆς καὶ καμάτου τέρμα δραμὼν ταχινόν, where sense can only be “brief” (but see discussion in Zahn. Introd., ii., pp. 212 f.). ἀπόθεσιν τοῦ σκην. ἀποτίθεμαι is used of “putting off a garment” (Acts 7:58); and might here be connected with the idea of taking off a tent-cover (So Spitta). Probably “removal” is the proper translation. In B.G.U. 606 (4. A.D.) [ πρὸς ἀ] πόθεσιν ἀχύρου (for removal of a chaff-heap) is found. cf. 1 Peter 3:21, οὐ σαρκὸς ἀπόθεσις ῥύπου. καθὼς καὶ.… ἐδήλωσέν μοι. There seems no reason to doubt the reference here to John 21:18-19, as Spitta and others have done (see Introduction, pp. 96 f.).

Verse 15
2 Peter 1:15. σπουδάσω. The form is used by Polybius and later writers for the classical σπουδάσομαι. ἑκάστοτε goes with ἔχειν = “on each occasion when you have need”. The word is found apparently in the same sense in P. Gen. 313f. (ii. A.D.), ἑκάστοτέ σοι κατʼ ἐπιδημίαν παρενοχλῶν (“causing you annoyance on each occasion when you are at home”). τὴν τούτων μνήμην ποιεῖσθαι. What is the reference in τούτων? It must have the same reference as in 2 Peter 1:12, viz. to the practice of the Christian graces, and the larger reference must be to some systematic body of instruction. This might easily take the form of reminiscences of the example of Jesus Himself, and the allusion may be to the Petrine reminiscences contained in the Gospel of St. Mark (cf. μετὰ δὲ τὴν τούτων (Peter and Paul) ἔξοδον ΄ᾶρκος τὰ ὑπὸ πέτρου κηρυσσόμενα ἐγγράφως ἡμῖν παραδέδωκεν Iren. iii. 1. 1.). “He has already referred to Christ (2 Peter 1:3), as having called them ἰδίᾳ δόξῃ καὶ ἀρετῇ”; surely nothing could be more appropriate, more helpful to a godly life, than that Peter should leave behind the picture of this δόξα καὶ ἀρετή drawn from his own recollection. And the following words, οὐ γὰρ σεσοφισμένος κ. τ. λ. (2 Peter 1:16) seem to imply a statement of facts” (Mayor, 143., where see whole discussion against Zahn. Introd. II. pp. 199 ff.). ἔξοδον. The same word is used in Luke 9:31 of the death of Christ. It seems to include the thought of subsequent glory (cf. Expositor, vi. ii. pp. 73 f. Smith, Days of His Flesh, pp. 274 f.) The meaning “death” is found in B.G.U. 168. (ii.–iii. A.D.). ἐπιγνοῦσα τὴν ( το) ῦ εὐδαίμονος ἔξοδον.

τὴν τούτων μνήμην ποιεῖσθαι: “refer to”; always in Greek writers, from Herodotus down = “mentionem facere, “make mention of” (cf. Grimm-Thayer under μνήμη). The sense here seems much the same. The document “referred to” would be an authentic source of information. Cf. P. Fay, 19 (ii. A.D.) [ ἀκριβ] εστάτην μνήμην ποιούμενος.

Verse 16
2 Peter 1:16. σεσοφισμ. μύθ. Cf. σεσοφισμένη μήτηρ.: “suppositious mother”. Greg. Nyss. i. 171 D. This is evidently the character attributed to the facts of the Christian Gospel by the False Teachers. They specially sought to discredit the outlook for the Second Advent. μῦθοι is often used in the Pastoral Epistles or the fanciful Gnostic genealogies (1 Timothy 1:4; 1 Timothy 4:7; Titus 1:14). ἐγνωρίσαμεν. Used in N.T. of preaching the Gospel (e.g. 1 Corinthians 15:1). δύναμιν καὶ παρουσίαν. For collocation of words, cf. Matthew 24:30, Mark 9:1. For δύναμις, see note on 2 Peter 1:3. παρουσίαν. Chase (op. cit. 797a) regards the word here as denoting the first coming of Christ, because (1) the context speaks of history and not of prophecy; (2) the word itself naturally bears this meaning. He admits, however, that elsewhere in the N.T and in this Epistle it is used of the Second Coming (cf. Ignat. Philad. 9). Justin (Dialogue 32) distinguishes “two advents,—one in which He was pierced by you; a second, when you shall know Him, Whom you have pierced”. There is, however, no real difficulty here in taking παρ. in the usual sense, which, indeed, is more in harmony with the context. The Transfiguration itself, as used by this writer, is regarded as a basis for belief in the Second Advent, against the False Teachers.

Dr. Milligan, in his recent edition of Thessalonians, gives a valuable note on παρουσία (p. 145). He mentions that it occurs frequently in the Papyri as a kind of terminus technicus with reference to the visit of the king, or some other official. (P. Petr. 2:39 (e), 18 (iii. B.C.). P. Tebt. 48, 13 f. (2. B.C.), 116 (ii. B.C.). P. Gren., 2 Peter 2:14 (b), 2 (iii. B.C.). Dittenberger, Sylloge, 226, 84 ff. (iii. B.C.). τῶν δὲ ἀρχόντων συναγαγόντων ἐκλησίαν καὶ τήντε παρουσίαν ἐμφανισάντωντοῦ βασιλέως. “We fall back upon” these examples of the word “the more gladly because for this particular sense of the word the Jewish sacred writings give us little help” (ibid.). The word must, therefore, have come into use, in this application to the Second Advent, in apostolic times, as faithfully representing the meaning of Jesus Himself (cf. Matthew 24:3; Matthew 24:27; Matthew 24:37; Matthew 24:39). The usual classical sense of the word as “presence” must not be disregarded. Taken together with the other meaning illustrated by the κοινή, παρουσία would thus seem to combine in itself the meaning of “actual presence,” and a near “coming”. This combination of meaning in the consciousness of the early Church, with its perplexity as to the interpretation of our Lord’s promise, would seem to be reflected in John 16:16-18. ἐπόπται: used of those who had attained the highest degree of initiation into the Eleusinian mysteries. Judging from the use of ἐποπτεύω in 1 Peter, the word may have passed into ordinary speech, but no doubt is used here to enhance the splendour of the vision, and the honour done the disciples, at the Transfiguration—“admitted to the spectacle of His grandeur’ (Moffat, H. N. T. p. 600). ἐπόπτης is applied to God in Esther 5:1, 2 Maccabees 7:35, cf. O.G.I.S., 666 τὸν ἥλιον ἅφμαχιν ἐπόπτην καὶ σωτῆρα (reference to an Egyptian Sun-god). Hofmann holds that the reference is rather to the Resurrection and Ascension. μεγαλείοτητος. Cf. Luke 9:43, Acts 19:27.

Verses 16-18
2 Peter 1:16-18. The fact of the Transfiguration a guarantee of the writer’s truthfulness. “For we are not without facts to rest upon. Our preaching of the power and coming of Jesus Christ was not based on sophistical myths. We were eye-witnesses of His Majesty. For He received from God the Father honour and glory, a voice coming to Him through the splendour of the glory, ‘This is my beloved Son in whom I am well pleased’. This voice we heard, as it was borne from heaven, when we were with Him in the Holy Mount.” (For a comparison of this passage, with the Synoptic account, see Introduction, pp. 94 ff.).

Verse 17
2 Peter 1:17. λαβὼν. It is well-nigh impossible to say what is the case agreement of the participle here. It is at least certain that the subject is Jesus. Dietlein, Schott, Ewald, and Mayor agree that the writer intended to go on, ἐβεβαίωσεν τὸν προφητικὸν λόγον for which he substitutes καὶ ἔχομεν βεβαιότερον, after the parenthetic 18th verse. παρὰ θεοῦ πατρός. See Hort’s note, 1 Peter 1:2. The usage (without the article) indicates the growth of a special Christian terminology. The two words are treated as one proper name. τιμὴν καὶ δόξαν. A frequent combination, cf. Psalms 8:6, Job 40:10, 1 Peter 1:7, Romans 2:7; Romans 2:10, 1 Timothy 1:17, Hebrews 2:7; Hebrews 2:9. τιμή is the personal honour and esteem in which Jesus is held by the Father, cf. Hort’s note on 1 Peter 1:7. “Honour in the voice which spoke to Him; glory in the light which shone from Him” (Alford). φωνῆς … τοιᾶσδε. This is the only instance of τοιόσδε in N.T. = “to the following effect”. ὑπὸ τῆς μεγαλοπρεποῦς δόξης. Retaining reading ὑπὸ, we may regard μεγ. δόξα as a vehicle of expression. The voice expresses its significance. It is not a mere accompanying phenomenon of the voice. cf. the instrumental dative in 2 Peter 1:21 after ἠνέχθη. μεγ. δόξης corresponds to “the bright cloud” ( νεφέλη φωτεινὴ) of the Synoptics. οὐρανός is used in 2 Peter 1:18 to describe the source from which the voice came; “the sky,” cf. 2 Peter 3:12-13. εἰς ὃν ἐγὼ εὐδόκησα. Moulton (Proleg. p. 63) points out that tendency in N.T. is for εἰς to encroach on the domain of ἐν. cf. John 1:18, ὁ ὤν εἰς τὸν κόλπον (ib. p. 235).

Verse 18
2 Peter 1:18. ἐν τῷ ὄρει τῷ ἁγίῳ. The phrase indicates a view of the place and incident which has been taken up into and sanctified in the religious consciousness of the Church. The Gnostic Acts of Peter use the phrase “in monte sacro”. ἅγιος signifies a place where Jehovah manifested Himself, cf. Exodus 3:5, Isaiah 52:1.

Verse 19
2 Peter 1:19. βεβαιότερον-g0-. Originally a legal term. See note 2 Peter 1:10; cf. Philippians 1:7, 2 Corinthians 1:21. τὸν προφητικὸν λόγον, i.e. all in the O.T. scriptures that points to the Coming of the Messiah. The prophecy is now supported by its partial fulfilment in the Transfiguration. ᾧ καλῶς ποιεῖτε προσέχοντες. “to which ye do well to take heed”. “ καλ. ποιήσεις c. a or. part. is the normal way of saying ‘please’ in the papyri, and is classical” (Moulton Proleg. p. 228). ὡς λύχνῳ … καρδ. ὑμῶν. Spitta would eliminate the words ἕως οὑ … ἀνατείλῃ as a gloss founded on Psalms 119:105; Psalms 119:4 Esdras 12:42. αὐχμηρῷ τόπῳ, properly =“dry” or “parched”: then “squalid” or “rough”. Here it means “murky”. In Aristot. de Color. 3 τὸ αὐχμηρόν is opposed to τὸ λαμπρόν. φωσφόρος. “Morning-star.” Not found elsewhere in Biblical Greek. The LXX word is ἑωσφόρος. In the poets, the word is always applied to Venus (Cicero, Nat. Deorum, 2, 20).

This verse has been much discussed. It may be well to mention three grammatical points that emerge. (1) The reference of ᾧ. It is simplest to understand it as referring to the content of the preceding clause, and not to τὸν προφ· λόγον alone, viz. the fact that the προφ· λογ. is now βεβ. on account of the Transfiguration. (2) ἕως οὗ κ. τ. λ. is to be taken with φαίνοντι, not with προσέχοντες. (3) ἐν τ. κ. ὑμῶν is connected with ἀνατείλῃ alone, and not with διαυγάσῃ. With these presuppositions we may briefly consider the two leading interpretations.

1. Mayor may be taken as representative of the view that the verse is wholly an exhortation to “search the Scriptures”. There are three stages: the prophetic lamp ( τὸν προφ … τόπῳ); the Gospel dawn ( ἡμέρα διαυγ.); the inner light of the spirit ( φωσφόρος … ὑμῶν.). “The lower degree of faith in the written word will be followed by divine insight”. He compares Euth. Zig. ὁ προφητικὸς λόγος τοὺς ἐν ἀγνοίᾳ φωταγωγεῖ ἕως καθαρὸν ὑμῖν τὸ φῶς τοῦ εὐαγγελίου διαφανῇ καὶ ὁ νοητὸς ἑωσφόρος, τουτέστι χριστός, ἐν ταῖς καρδίαις ὑμῶν ἀνατείλῃ. (cf. Huther. Alford). The objection to this view is that it seems to ignore the place given to the Transfiguration as a religious fact for writer and readers alike ( ἔχομεν).

2. Another and more probable view naturally takes ἕως οὗ … ὑμῶν as referring to the Second Advent. This preserves the usual meaning of ἡμέρα in the Epistle, and it also gives point to the striking sequence of metaphors. The λύχνῳ φαίνοντι is the confirmation of the prophetic word by the Transfiguration which the writer has given them (cf. 2 Peter 1:16); and this is made all the more probable if we take the reference suggested for ᾧ in (1) above. The αὐχμ. τόπῳ would be the world in which they live (cf. Psalms 119:105). This lamp is meant to serve until the glorious appearing. One objection to the eschatological interpretation of ἕως οὗ κ. τ. λ. is the phrase ἐν ταῖς καρδίαις ὑμῶν which implies an inward Coming. This is largely repelled if we accept its grammatical connection with ἀνατείλῃ alone ((3) above). “The Morning-Star arises in their hearts, when the σημεῖα of the approaching Day are manifest to Christians. The fulfilment of their hope is at the door: the Lord is at hand” (von Soden). See note on 2 Peter 1:9.

Verses 19-21
2 Peter 1:19-21. The Transfiguration confirms Prophecy. “Thus we have still further confirmation of the words of the prophets, a fact to which you would do well to give heed, as to a lamp shining in a murky place, meant to serve until the Day break and the Day-Star arise in your hearts. Recognise, above all, this truth, that no prophecy is restricted to the particular interpretation of one generation. No prophecy was ever borne through the instrumentality of man’s will, but men spoke, direct from God, impelled by the Holy Spirit.”

Verse 20
2 Peter 1:20. τοῦτο πρῶτον γινώσκοντες. “Recognising this truth above all else” (in your reading of Scripture). The False Teachers appealed to the O.T. scriptures in support of their doctrine. ὅτι πᾶσα … οὐ γίνεται. πᾶσα … οὐ need not be regarded as a Hebraism. It is as normal as in 1 John 2:21, John 3:16. ἰδίας ἐπιλύσεως. This passage is a noted crux. (1) Hardt, followed by Lange, Spitta and others interpret ἐπιλυς. = dissolutio. “No prophecy of S. is of such a kind that it can be annulled”. But no satisfactory instance of ἐπιλυς. in this sense can be adduced. (2) Accepting the sense of ἰδ. ἐπιλ. = “private,” or “human interpretation,” Von Soden sees a reference to the methods of the false teachers in their attitude to Scripture (cf. 2 Peter 1:16, 2 Peter 2:1). ἰδίας “is opposed to the φωνὴ ἐνεχθεῖσα of 2 Peter 1:17”. (3) It seems most satisfactory to understand ἰδ. ἐπιλ. as the meaning of the prophet himself, or what was in the prophet’s mind when he wrote; the fulfilment in any particular generation or epoch. “The special work of the prophet is to interpret the working of God to his own generation. But in doing this, he is laying down the principles of God’s action generally. Hence there may be many fulfilments of one prophecy, or to speak more exactly, many historical illustrations of some one principle of Providential Government” (Mayor, p. 196). The genitive ἐπιλύσεως is gen. of definition and not of origin. “No prophecy is of such a nature as to be capable of a particular interpretation.”

Verse 21
2 Peter 1:21. οὐ γὰρ θελήματι ἀνθρώπου ἠνέχθη προφητεία ποτέ. With ἠνέχθη cf. 2 Peter 1:17-18. ἀλλὰ ὑπὸ πνεύμ … φερόμενοι, cf. Acts 2:2. ὥσπερ φερομένης πνοῆς βιαίας. Here we have the only reference to the Holy Spirit in the Epistle, and only in this connexion, viz. as the source of prophetic inspiration. The spirit is an agency rather than an agent. The men speak. The spirit impels. It is of much significance for the interpretation of the whole passage that ἄνθρωποι occupies a position of emphasis at the end of the sentence, thus bringing into prominence the human agent. The prophets were not ignorant of the meaning of their prophecies, but they saw clearly only the contemporary political or moral situation, and the principles involved and illustrated therein.

02 Chapter 2 
Verse 1
2 Peter 2:1. ψευδοπροφῆται ἐν τῷ λαῷ. ἐν τῷ λαῷ is used for the chosen people in LXX. ψευδοπροφῆται. A class of False Prophets is frequently mentioned in the O.T. In the earlier ages it is not suggested that there was conscious deceit on the part of the prophet. His prophecy is false, if it is proved so by the event (Jeremiah 28:9). “When a prophet lies, without being inspired by a false or impotent god, it is because God in His anger against Israel’s sin means to destroy him, and therefore put into the prophets ‘a lying spirit’ ”. (Schulz. O.T. Th. i. 257). Cf. 1 Kings 22:5 ff. These are the prophets who cry “peace, peace,” when God is really going to bring judgment. In the later period superstitious acts and pagan practices, such as spiritualism, ventriloquism, professional soothsaying, became common (e.g. Jeremiah 27:9; Isaiah 8:19). The cardinal distinction between the true and the false prophet lay in the moral character of their teaching (Jeremiah 23:21-22). ψευδοδιδάσκαλοι. The characteristics of their teaching are well-marked in this Epistle. See Introduction, pp. 115 ff. Compare Philippians 3:18 f., “enemies of the Cross,” who brought tears of shame to the eyes of the Apostle; the abuses of the Lord’s Supper in 1 Corinthians 11.; also Galatians 2:4, 2 Corinthians 11:13.

παρεισάξουσιν. What is the force of παρα-? The idea of “stealth” or “secrecy”—“stealthily to introduce”—is hardly in accord with their character described elsewhere as τολμηταὶ αὐθάδεις, δόξας οὐ τρέμουσιν βλασφημοῦντες (2 Peter 2:10). Rather the idea seems to be of the introduction of false teaching alongside the true, whereby the ὁδὸς ἀληθείας is brought into disrepute. Cf. παρεισενέγκαντες, 2 Peter 1:5. The idea of stealth is present in παρεισάκτους (Galatians 2:5). αἱρέσεις. Clearly αἵρεσις here is used in original sense of “tenet” (“animus,” “sententia”) (So Spitta, von Soden, Weiss; but cf. Zahn., op. cit. ii. 233). In Galatians 5:20, 1 Corinthians 11:19, the sense is “dissensions,” arising from such diversity of opinion. It is used in the sense of “sect” in Acts 5:17; Acts 15:5; Acts 24:5. The ψευδοδιδάσκαλοι were within the Church. Even the “Alogi,” who disputed the fourth Gospel in second century, were not excommunicated. They were, as Epiphanius says, “one of ourselves”. Cf. MME., Expos. Feb. 1908. αἱρέσεις ἀπωλείας. The Genitive contains the qualifying idea—“corrupting tenets”. Our identification with a great cause may be maintained, as in the case of the false teachers, but personal motives may sadly deteriorate, and the influence of the life may breed corruption. Cf. Ignat. Trall. vi. 1; Eph. vi. 2. καὶ τὸν ἀγορ.… ἀρνούμενοι. καὶ = “even”. Cf. Mark 1:27. If the ordinary use of δεσπότης in early Christian writers is followed here, viz., as referring to God, ἀγοράζω would also be used of God, who redeemed Israel out of Egypt (2 Samuel 7:23). The reference here, however, is to Christ (cf. Mayor, p. 17.). The N.T. use of ἀγορ. is illustrated in 1 Corinthians 6:20, where reference might be to God; but in 2 Samuel 7:23 reference is clearly to Christ. So in Revelation 5:9. Cf. our Lord’s words in Mark 10:45, about “giving his life a ransom” and Jude 2 Peter 2:4. The “denial” seems to have consisted in an inadequate view of the Person and Work of Christ, and their relation to the problem of human sin. Cf. Epp. of Peter, J. H. Jowett, pp. 230 ff. ταχινὴν. See note on 2 Peter 1:14. ἐπάγοντες. The middle might have been expected. cf.v. 5, where the active is suitably used.

Verses 1-3
2 Peter 2:1-3. The False Teachers and their Judgment. “Yet there were also false prophets in the ancient community, just as among you there will be false teachers. They will not hesitate to introduce alongside the truth corrupting heresies, even denying their Redeemer, and bringing on themselves swift destruction. Many will imitate their vicious example, and thereby the way of truth will be discredited. Nay, further, actuated by covetousness, they will make merchandise of you by lying words. Yet you must not think that the judgment passed on all such long ago is inactive. Their destruction is awaiting them.”

Verse 2
2 Peter 2:2. ἀσελγείαις. are “acts of lasciviousness”. ὁδὸς τῆς ἀληθείας. ἀληθεία contains the root-idea of “genuineness”. It combines the ideas of the knowledge of God and His purposes in Christ; and of the human obligation to right living that springs from it. “He that doeth truth cometh to the light.” The writer of 2 Peter is, as always, concerned to oppose a merely intellectual Gnosticism, which has its ultimate fruit in immorality. Cf. Psalms 119:29-30. βλασφημηθήσεται. The whole Church suffered in reputation because of these men. Cf. Romans 2:24, 1 Timothy 6:1.

Verse 3
2 Peter 2:3. ἐν is causal. πλεονεξίᾳ = “covetousness”. Cf. Luke 12:15. πλαστοῖς: here only in N.T., “manufactured,” “feigned,” “artificial”. ἐμπορεύσονται Originally used in intrans. sense = “go a-trading”. Cf. James 4:13. Then = “import,” in trans. sense. Here = “make gain of,” “exploit”. Cf. 2 Corinthians 2:17, 1 Timothy 6:5.

οἶς τὸ κρίμα ἔκπαλαι οὐκ ἀργεῖ: ‘whose judgment has for long not been nactive,” although there is an appearance of delay. This delay is the argument used by the false teachers. ἔκπαλαι occurs in O.G.I.S., 5845 (ii. A.D.) διʼ ὧν ἔκπαλαι αὐτὴν (sc. τὴν πατρίδα) εὐεργέτ[ ησεν]. (Cf. 2 Peter 3:4 and 2 Peter 2:1, ἐπάγοντες ἑαυτοῖς ταχινὴν ἀπώλειαν.) For ἀργεῖ see note on 2 Peter 1:8. The judgment has long been gathering, and is impending. νυστάζει. The word used of the slumbering virgins in Matthew 25:5. In Isaiah 5:27 it is used of the instruments of God’s anger employed against those guilty of social abuses.

Verse 4
2 Peter 2:4. εἰ γὰρ ὁ θεός … introducing a series of conditional sentences. The apodosis is found in οἶδεν κύριος … of 2 Peter 2:9. σειραῖς. No doubt a rendering of δεσμοῖς in Judges 1:6, agreeably to the practice of this writer, who is somewhat fond of using rarer words, instead of the more commonplace. σειρά usually means a “cord” or “rope” (Homer, Il. xxiii., 115, Od. xxii., 175). It would seem to mean “a golden chain” in Il. viii., 19, 25, cf. Plato. Theatetus, i. 53 C. The meaning “fetters” is peculiar to 2 Peter (for var. lect. σειροῖς, see textual note). ταρταρώσας = “cast into Tartarus”. The verb is a ἅπαξ λεγ. τάρταρος occurs in three passages of LXX. (Job 40:15 (Job 40:20), Job 41:22 (Job 41:23), Prov. 24:51 (Proverbs 30:16): but in none of these is there any corresponding idea in the Hebrew. The word also occurs in Enoch xx. 2, where Gehenna is the place of punishment for apostate Jews, and Tartarus for the fallen angels. In Homer (e.g. Il. viii. 13) Hades is the place of confinement for dead men, and Tartarus is the name given to a murky abyss beneath Hades in which the sins of fallen Immortals (Kronos, Japetos, and the Titans) are punished (cf. Salmond, H.B.D. 2:344 a). Hence 2 Peter uses this word in agreement with the Book of Enoch and Greek mythology, because he is speaking of fallen angels and not of men. As regards the cosmology that is here implied, it has been suggested that the earth is not regarded as flat, but the universe is conceived as two concentric spheres, the outer heaven, the inner the earth. The nether half of heaven is Tartarus, and the nether half of the earth is Hades (St. Clair, Expositor, July, 1902). The use of the word by 2 Peter is remarkable as implying an atmosphere of Greek thought in the circle in which he moved, and for which he wrote. ζόφος in Homer is used of the gloom of the nether world, Od. xx. 356, cf. Hebrews 12:18. Also Hebrews 12:17 and Judges 1:6; Judges 1:13. It is implied that fallen angels and unrighteous men alike undergo temporary punishment until the day of their final doom, cf. Judges 1:9. Enoch x. 4, 12, lxxxviii. 2.

Verses 4-10
2 Peter 2:4-10 a. A historical illustration of the Divine judgment on the wicked, and care of the righteous.

“God spared not angels who sinned, but having cast them into Tartarus, gave them over to chains of darkness, reserving them for judgment. He spared not the ancient world, but guarded Noah, with seven others, while the impious world was overwhelmed by a flood. So Divine judgment was extended to the cities of Sodom and Gomorrah, which were overwhelmed by ashes, and overthrown by earthquake, as an example of what is in store for impious persons, while righteous Lot was delivered, grieved and wearied as he was by the profligate life of the lawless. For day after day this man with his righteous instincts, in his life among them, was vexed with the sight and sound of their lawless deeds. In all this we have a proof that the Lord knows how to deliver the godly out of trial, and to keep the ungodly under discipline until the day of judgment, especially those who follow the polluting lusts of the flesh and despise authority.”

Verse 5
2 Peter 2:5. ἀρχαίου κόσμου. The article is omitted, which is not a mark of illiteracy. This chapter is prophetic in form, and the omission of the article is characteristic of that style. Cf. Job 3:10, Judges 5:5. (See Mayor, Ed. xxxiv. xxxv.). δικαιοσύνης κήρυκα. κηρ. in this sense is used in N.T. only here, and in 1 Timothy 2:7, 2 Timothy 1:11. 2 Peter again borrows from Jewish tradition as to the preaching of Noah. Cf. Jos. Antiq. i. 3, 1, Clem. Rom. i. 7. κατακλυσμόν, cf. Matthew 24:38-39, Luke 7:27, Genesis 6:17. ἐπάξας. Aorist participle implies co-incident action. “He saved N.… while he sent, etc.” ἐπάγω is used of “setting-on,” “letting loose,” e.g. “dogs”. Odyssey, xix. 445, Xen. Cyr. x. 19. ὄγδοον. “with seven others”. Classical Greek usage is to add αὐτόν. There is much difficulty as to the significance of the numeral. The reference is no doubt to the number of Noah’s family. The numeral is placed in a prominent place in the sentence to lay stress on the small number saved out of the inhabited world, as a striking example of mercy in the midst of judgment, cf. 1 Peter 3:20. Cf. P. Petr. iii. 28. ὅτι ἐδραγματοκλέπτει τρίτος ὤν (bis), cf. Abbott, J. G §. 562

Verse 6
2 Peter 2:6. πόλεις σοδ. καὶ γομορρ. Not genitive of apposition, but cities of the district, where Sodom and Gomorrah were situated. cf. Judges 1:7. σ. καὶ γ. καὶ αἱ περὶ αὐτὰς πόλεις καταστροφῇ κατέκρινεν. καταστροφῇ is dative of instrument, “condemned them by overthrow”. Genesis 19:24-25 seems to imply some further destruction after the fire. Perhaps an earthquake is meant, a common accompanying phenomenon of volcanic disturbance. ὑπόδειγμα … τεθεικώς, “constituting them an example to ungodly persons of things in store for them.” With μελλ. cf. Hebrews 11:20, Colossians 2:17. τεφρώσας = “cover up with ashes” (not “reduce to ashes”)—found in a description of the eruption of Vesuvius. (Dio. Cass. lxvi. p. 1094).

Verse 7
2 Peter 2:7. καταπονούμενον, the word applied to the condition of the slave whom Moses delivered, Acts 7:24. It implies outward discomfort. ἀθέσμων. Cf. 2 Peter 3:17, “a stronger word than ἄνομος, because θεσμός is used especially of a divine ordinance, a fundamental law” (Mayor).

Verse 8
2 Peter 2:8. βλέμματι γὰρ καὶ ἀκοῇ. Two interpretations are possible (1) Instrumental dative after ἐβασάνιζεν. “He vexed his righteous soul by what he saw and heard.” The objections are (a) the long interval that separates βλ. κ. τ. λ. from ἐβασάνιζεν, (b) that βλέμμα is never elsewhere used of the thing seen, but is used of sight from the subjective, emotional, and volitional point of view. Hence (2), reading δίκαιος without the article, and taking βλ. κ. τ. λ. with that word, we may translate with the Vulgate “aspectu et auditu Justus”. His instincts of eye and ear were nobler than those of the society around him. ἡμέραν ἐξ ἡμέρας. “Day in, day out.” Cf. ἡμέρα καθ ἡμέραν in Psalms 68:19. ἐβασάνιζεν. It is somewhat peculiar that the active should be used. “He vexed, distressed his righteous soul.” May it not be that in the use of the active a certain sense of personal culpability is implied? Lot was conscious that the situation was ultimately due to his own selfish choice (cf. von Soden).

Verse 9
2 Peter 2:9. οἶδεν κύριος, κ. τ. λ. Apodosis to protasis begun in 2 Peter 2:4. πειρασμοῦ. See Mayor’s note on James 1:2. The idea here is primarily of those surroundings that try a man’s fidelity and integrity, and not of the inward inducement to sin, arising from the desires. Both Noah and Lot were in the midst of mockers and unbelievers. This πειρασμός is the atmosphere in which faith is brought to full development. It was a condition even of the life of Jesus. ὑμεῖς δὲ ἐστε οἱ διαμεμενηκότες μετʼ ἐμοῦ ἐν τοῖς πειρασμοῖς μου (Luke 22:28). It is the word used by St. Luke of the Temptation (Luke 4:13). On the one hand, πειρασμός is not to be lightly sought (Luke 11:4), or entered into carelessly (Mark 14:38); the situation of πειρασμός may itself be the result of sin (1 Timothy 6:9). On the other hand, it is a joyous opportunity for the development of spiritual and moral strength (James 1:2; James 1:12). πειρασμός becomes sin only when it ceases to be in opposition to the will. The word is peculiar to the N.T. ἀδίκους δὲ εἰς ἡμέραν κρίσεως κολαζομένους τηρεῖν: “to keep the unrighteous under punishment until the day of judgment”. The reference may be the same as in 1 Peter 3:19, τοῖς ἐν φυλακῇ πνεύμασιν, if we interpret “spirits in prison” as meaning those who had disobeyed the preaching of Noah, and to whom Christ preached. Cf. Book of Enoch, x. 4 f. ἡμέραν κρίσεως. This day is also the day of Parousia. The same expression is used in 2 Peter 3:7. It is called ἡμέρα κυρίου (2 Peter 3:10); ἡ τοῦ θεοῦ ἡμέρα (2 Peter 3:12). Three great results are brought about on that day. (1) The ungodly will suffer ἀπώλεια (2 Peter 3:7; cf. 2 Peter 2:1, 2 Peter 3:16). It is noteworthy that the ultimate fate of the fallen angels is not described except as κρίσις (2 Peter 2:4). (2) Dissolution of the material universe by fire (2 Peter 3:11, 2 Peter 3:7, 2 Peter 3:12, 2 Peter 3:10). (3) The righteous are promised “new heavens and a new earth”. In this new universe, or environment, righteousness has its home (2 Peter 3:13). The difficult passage (2 Peter 1:19), about the day-star, has reference to this ἡμέρα κυρίου, when the great Day shall dawn, and the sign of it shall cheer the hearts of the faithful, and the lamp of prophecy will be no longer needed.

Verse 10
2 Peter 2:10 b. τολμηταὶ αὐθάδεις. αὐθ. is to be taken as an epithet of τολμηταὶ. The idea in τολμ. is of shameless and irreverent daring. αὐθάδεις ( αὐτὸς and ἥδομαι) = “self-willed,” “arrogant”. In 1 Timothy 1:7, the ἐπίσκοπος must not be αὐθάδης, where the thought seems to be of irresponsibility in regard to the community. Cf. Didache 2 Peter 3:6, μὴ γίνου γόγγυσος· ἐπειδὴ ὁδηγεῖ εἰς τὴν βλασφημίαν· μηδὲ αὐθάδης μηδὲ πονηρόφρων. ἐκ γὰρ τούτων ἁπάντων βλασφημίαι γεννῶνται. The false teachers push forward their views, regardless of consequences. Cf. P. Amh. 78, 13 f. (ii., A.D.), μ[ ου] πλεονεκτῖ ἄνθρωπος ἀ( υ) θάδης. “An audacious man is taking advantage of me.” δόξας οὐ τρέμουσιν βλασφημοῦντες. δόξας is used of Unseen Powers whether good or evil. How can βλασφημ. be used of evil powers? It is obvious that we must find some sense for βλασφημεῖν here; and also in Judges 1:8, that will be applicable to δόξας, apart altogether from their moral character. In Plato, Rep. 381 E, there occurs a passage dealing with the popular conception of the gods, which holds that they may sometimes change their form, and “in the likeness of wandering strangers, bodied in manifold forms, go roaming from city to city” (cf. Homer, Od. xvii. 485). By such notions, as taught for example by mothers to their children, men may be said, “ εἰς θεοὺς βλασφημεῖν”. Not only are these a misrepresentation of the Divine, but their tendency is to make light of it, belittle it, detract from its dignity. Some such sense of βλ. seems to be required here. The false teachers may have scoffed at the idea both of angelic help, and of diabolic temptation. Their tendency seems to have been to make light of the Unseen, to foster a sense of the unreality both of sin and of goodness, and to reduce the motives of conduct to a vulgar hedonism (cf. Mayor’s note, P. 74).

Verse 11
2 Peter 2:11. ὅπου = “whereas”. The interpretation of this verse turns on the meaning of κατʼ αὐτῶν. Does it refer to the false teachers, or to a distinction between two sets of angels, which finds an illustration in the contest between Michael and Satan for the body of Moses? (Judges 1:9). In the latter case κατʼ αὐτῶν would refer to the fallen angels. Another possible interpretation is that ἄγγελοι ἰσχύϊ καὶ δυνάμει μείζονες ὄντες are a superior class of archangels (Spitta), and κατʼ αὐτῶν would refer to the δόξαι in general. Chase suggests that the reference is to the false teachers, and angels are represented as bringing before the Lord tidings as to the conduct of created beings, whether angels or men (op. cit. 797 b).

We may note the tendency in 2 Peter exemplified here to put in general terms what Jude states in the particular, in the story of Michael and Satan. The particulars of Jude are omitted (as also the name Enoch afterwards) in order to avoid direct reference to apocryphal writings. Accordingly the sentence, οὐ φέρουσιν κατʼ αὐτῶν βλάσφημον κρίσιν, is only intelligible by reference to Judges 1:9, where Michael does not himself condemn Satan, but says ἐπιτιμήσαι σοι κύριος. Cf. note on βλασφημοῦντες, 2 Peter 2:10.

Verse 12
2 Peter 2:12. γεγεννημένα φυσικὰ—“born creatures of instinct”. Instinct is here distinguished from the rational centres of thought and judgment. They are ἄλογα ζῷα. Their chief characteristic is that they are “alive,” and have no sense of the moral issues of life. Like animals, they exist εἰς ἅλωσιν καὶ φθοράν. ἐν οἷς ἀγνοοῦσιν βλασφημοῦντες = ἐν τούτοις ἃ … “Speaking lightly of things they are ignorant of”. Spiritually they are incapable. They know not what they do, in thus clouding moral issues, ἐν τῇ φθορᾷ αὐτῶν καὶ φθαρήσονται. Here is a subtle example of the dependence of this epistle upon Jude. In Judges 1:10, we have ἐν τούτοις φθείρονται, referring to ὅσα δὲ φυσικῶς … ἐπίστανται. The sense in 2 Peter is confused, and there is no distinction between the two kinds of knowledge, although the intended meaning in both passages is the same. Cf. Romans 8:5-6.

Verse 13
2 Peter 2:13. ἀδικούμενοι μισθὸν ἀδικίας (cf. 2 Peter 2:12). This playing upon words is characteristic of 2 Peter, ἀδικεῖν has usually the sense of “doing harm to” (cf. Acts 25:10; Galatians 4:12). Here it would seem to mean “being defrauded of the wages of fraud,” or “being done out of the wages of wrong-doing”. It has been customary to see in this phrase an illustration of the irresponsible use of words in 2 Peter. “Another example of the author’s love of far-fetched and artificial expressions” (Mayor). In P. Eleph., however 27a24/ (iii. B.C.), the writers ask for a receipt with reference to a certain business transaction. τούτου δὲ γενομένου ἐσόμεθα οὐκ ἠδικημένοι “this having been arranged, we shall not be defrauded”. To this may be added Mayor’s citation of Plut. Cato Mi. 17 (p. 766) εὑρὼν χρέα παλαιὰ τῷ δημοσίῳ πολλοὺς ὀφείλοντας καὶ πολλοῖς τὸ δημόσιον, ἅμα τὴν πόλιν ἔπαυσεν ἀδικουμένην καὶ ἀδικοῦσαν. The accusative rei after ἀδικ. is very unusual. In classical writers it is found only with ἀδίκημα. μισθὸν ἀδικίας suggests the experience of Balaam, of whom the same expression is used in 2 Peter 2:15, who never received his promised hire from Balak (Numbers 24:11). Death deprives the false teachers of all their reward. For significance of the name “Balaam,” in connexion with the false teachers, see Introduction, p. 118. ἡδονὴν in N.T. only in a bad sense, cf. Luke 8:14, Titus 3:3, James 4:1-3. τρυφή only in N.T. in Luke 7:25 where it is used of “delicate living,” a luxurious life, but with no special blame attached. The word is also used of gifts of wisdom in Proverbs 4:9, cf. Psalms 36:8, “the river of thy pleasures”. Eden is called παράδεισος τῆς τρυφῆς, Genesis 2:15; Genesis 3:13; Genesis 3:24. ἐν ἡμέρᾳ, “in the day-time”, ‘in broad day-light”. σπίλοι καὶ μῶμοι, cf. Ephesians 5:27, 2 Peter 3:14, 1 Peter 1:19, Judges 1:12. μῶμος “reproach,” “disgrace”. Cf. Hort. on 1 Peter 1:19, where he traces the way in which μῶμος and ἄμωμος, came to be used with superficial meaning of “blemish,” cf. Ephesians 1:4; Ephesians 5:27, Hebrews 9:14. ἐντρυφῶντες: “to be luxurious,” cf. Xen. Hell. 4:1, 30. ἐν ταῖς ἀπάταις αὐτῶν: to be taken with ἐντρυφ. ἀπάτη is a favourite word of Hermas (Mand. viii. 5) and is frequently joined by him with τρυφή (Mand. xi. 12 and throughout Parable 6). According to Deissmann, ἀπάτη in popular Hellenistic has the meaning “pleasure”. Cf. Matthew 13:22 = Mark 4:19 (Luke 8:14), (see his Hellenisierung des semitischen Monothesismus, (Neue Fahrb. f. d. Klass. Altertum, 1903), p. 165, n. 5).

Verse 14
2 Peter 2:14. ἀκαταπαύστους ἀμαρτίας. For use of genitive with this verb, cf. 1 Peter 4:1. See Grammatical Note. δελεάζοντες. Cf. 2 Peter 2:18 and Mayor’s note on James 1:14, “entice or catch by a bait”. κατάρας τέκνα. Cf. τέκνα ὑπακοῆς, 1 Peter 1:14.

Verse 15
2 Peter 2:15. τῇ ὁδῷ τοῦ βαλαὰμ. The comparison of the conduct of the False Teachers to that of Balaam is significant as determining their character and motive (see Introduction, pp. 115 ff.). The writer of 2 Peter takes the miraculous narrative in Numbers 22:21-35 literally. It is no disparagement of the value of the illustration that we, in our day, can no longer do so. Balaam had the gift of real spiritual vision. He is described in Numbers 24:16 as one “whose eye was closed,” i.e. to outer things, and also as one “which seeth the vision of the Almighty, falling down and having his eyes open,” i.e. to spiritual vision. Balaam was one who allowed the greed of gain to become stronger than the prophetic impulse. He is conscious that he is tempting God, and an evil conscience makes him irritable. He fears lest God may yet interfere to rob him of his reward. When the ass starts aside he beats it, but ultimately his passion is subdued by the momentary triumph of his higher spiritual instincts, when he begins to suspect that in the stubbornness of the animal there is really the power of God exercised to hinder him in his course. The angel with the drawn sword is often the form that men’s religion takes who are disobeying the voice of conscience. “There is a strange depth of meaning in the appealing eye of an ill-treated animal. It is an appeal, in the first place, to whatever remnant of pity and generosity may still survive in the heart of the man who ill-treats it, but it is an appeal, in the second place, to the justice of the God who made them both, a cry of which we may be sure it has entered into the ears of the Lord of Sabaoth. When animals are put to unnecessary suffering, either in the shambles or as beasts of burden, or in the interests of science or sport, or for any other reason, cases are sure to arise in which we may justly apply the words of our Epistle, and say of such poor tortured creatures that with their dying gaze, no less clearly than if they had spoken with man’s voice, they forbade the madness of their torturers” (Mayor, p. 203). Cf. F. W. Robertson, Sermons, Ser. iv. pp. 40 f.

Verse 15-16
2 Peter 2:15-16. Example of Balaam. “They have left the straight way and wandered from it, having followed the way of Balaam, who loved the ways of wickedness, and was rebuked for his transgression, when a dumb ass spoke with a man’s voice, and forbade the infatuation of the prophet.”

Verse 16
2 Peter 2:16. ἔλεγξιν δὲ ἔσχεν, a periphrasis for the passive of ἐλέγχω, = “was rebuked”. ἰδίας παρανομίας, emphatic, “his own transgression”. Two interpretations of ἰδίας are possible. (1) The παρανομ. is a characteristic trait in Balaam (Keil. Weiss). (2) As prophet, Belaam was expected to do and teach God’s law. He whose duty it is to rebuke others is himself rebuked for his own transgression” (Hundhausen, Wiesinger). παρανομία = “a particular transgression” as distinct from ἀνομία = “disobedience in general”, παραφρονίαν, “infatuation”. Balaam is proceeding against what he knows to be the Divine will.

Verse 17
2 Peter 2:17. πηγαὶ … ἐλαυνόμεναι. It is interesting to compare the expressions in 2 Peter here with Judges 1:12. It would appear as though he had felt that νεφέλαι ἄνυδροι was a contradiction in terms, and instead he substituted πηγαὶ. λαίλαπος is a strong expression = “gale,” a “storm of wind”. Cf. Mark 4:37, Luke 8:23. οἷς ὁ ζόφος … τετήρηται is somewhat out of place here, and is used appropriately of meteors in Judges 1:13.

Verses 17-19
2 Peter 2:17-19. The Libertines are themselves slaves. “They are like waterless wells, and mists that the wind disperses. For them is reserved the fate of gloomy darkness. They utter ponderous nothings, and allure through their lusts those who were just escaping from the temptations of heathen life. Promising freedom to others, they are themselves slaves of corruption. Every one is a slave to that which has mastered him.”

Verse 18
2 Peter 2:18. ὑπέρογκα. Cf. Judges 1:16. No doubt the reference is to the use of Gnostic terms. ματαιότης, used specially of moral insincerity. Cf. ματαίας ἀναστροφῆς, “heartless conduct,” 1 Peter 1:18. There is no corresponding reality behind their words. σαρκὸς, to be taken with ἀσελγείαις, which is in apposition to ἐπιθυμίαις. τοὺς ὀλίγως ἀποφεύγοντας: “those who are just escaping”; who have been impressed with Christian truth, and have had strength to separate themselves from their old surroundings and customs; but are led to return through the compromises suggested by the false teachers. The phenomenon is not uncommon in all missionary work, of men who have escaped from “Gentile vices, but are not yet established in Christian virtues” (Bigg). τοὺς ἐν πλάνῃ ἀναστρεφομένους = governed by ἀποφεύγοντας: “(escaping from) those who live in error”; i.e. from their old heathen companionships. “There is great passion in the words. Grandiose sophistry is the hook, filthy lust is the bait, with which these men catch those whom the Lord had delivered, or was delivering” (Bigg).

Verse 19
2 Peter 2:19. ἐλευθερίαν. Doubtless that Antinomianism is indicated to which the doctrine of Grace has ever been open. Cf. Galatians 5:13. It arises from the ever-recurring confusion of liberty and license. The training of conscience is contemporaneous with the growth of Christian character. The Pauline teaching, which abrogated external legality, was open to abuse, and might easily be dangerous to recent converts from heathenism. φθορᾶς. See Mayor’s note, ed. p. 175. φθορά is that gradual decay of spiritual and moral sense that follows on wilful self-indulgence. ᾧγάρ … διδούλωται. cf. Romans 6:16; Romans 8:21, John 8:34.

Verse 20
2 Peter 2:20. Here, again, γὰρ loosely introduces the subject of the victims allured by the false teachers away from their former faith. τὰ μιάσματα τοῦ κόσμου. (Leviticus 7:8, Jer. 39:34), occurs only here in N.T. In LXX the word seems to have a technical religious sense, the profanation of flesh by ordinary use which is set apart for sacrifice. This sense lingers here. The body is sacred to God, and to give licentious rein to the passions is μίασμα. Cf. μιασμός, 2 Peter 2:10, and μιαίνω, Judges 1:8. τοῦ κόσμου is the world in the sense of the heathen society and its practises. ἐπιγνώσει. See note on 2 Peter 1:2. τούτοις is governed by ἐμπλακέντες = “entangled by these”. Cf. 2 Timothy 2:4, γέγονεν αὐτοῖς, κ. τ. λ. Cf. Matthew 12:45, Luke 11:26, and Hebrews 6:4-8; Hebrews 10:26.

Verses 20-22
2 Peter 2:20-22. The consequences of falling away. “The case of their victims is a serious one. They have escaped from the pollutions of the world through the knowledge of Jesus Christ, and are once more entangled and worsted by these. Their last state becomes worse than the first. It were better for them not to have known the way of righteousness, than in spite of such knowledge, to depart from the holy commandment committed to them. They illustrate the truth of the proverb: ‘the dog that turned back to his own vomit, and the sow that went to bathe to wallowing in the mud’.”

Verse 21
2 Peter 2:21. ὁδὸν τῆς δικαιοσύνης. Also called “the way of truth,” 2 Peter 2:2, “the straight way,” 2 Peter 2:15. ἐντολῆς. Elsewhere in N.T. the singular is used to mean a particular precept. Cf. Romans 7:12, 1 Timothy 6:14. It is characteristic of this writer to emphasise the aspect of Christianity, not only as faith, but as the moral law ἁγίας ἐντολῆς. Cf. 2 Peter 1:5. ἐν τῇ πίστει ὑμῶν τὴν ἀρετήν. A strong ethical note pervades the teach-of 2 Peter.

Verse 22
2 Peter 2:22. τὸ τῆς ἀληθοῦς παροιμίας: “the content of the true proverb” has been “verified,” or “realised” in their case. The first proverb is found in Proverbs 26:11. The second is apparently not derived from a Hebrew source. Both are quoted familiarly in an abbreviated form (cf. WM. p. 443). The interpretation of the second is an exegetical crux. Bigg takes λουσαμένη = “having bathed itself in mud”. The sense is, “not that the creature has washed itself clean in water (so apparently the R.V.), still less that it has been washed clean (as A.V.), and then returns to the mud; but that having once bathed in filth it never ceases to delight in it”. This, however, is to force the meaning of λουσαμένη, which is consistently used of washing with water. Again, the point of the proverb is to illustrate to τὰ ἔσχατα χείρονα τῶν πρώτων. The dupes of the false teachers were cleansed and returned to pollution.

The question is important whether λουσαμένη is Middle or Passive? Dr. Rendel Harris (Story of Aḥiḳar, p. lxvii.) may have discovered the original proverb in the following, appearing in some texts of Aḥiḳar. “My son, thou hast behaved like the swine which went to the bath with people of quality, and when he came out, saw a stinking drain, and went and rolled himself in it”. If this be the source of the παροιμία. λ. is Middle (Moulton, Proleg. pp. 238–39).

A friend of my own, with a knowledge of animals, tells me that the pig is often washed in certain forms of dishealth, to open the pores of the skin. The animal, being unprotected by hair, finds the sun’s heat disagreeable, and wallows again in the mud for coolness. The dried mud protects the skin from the rays. βόρβορος found only here and in Jeremiah 38:6. Cf. Acta Thomae, 53. εἶδον βόρβορον … καὶ ψυχὰς ἐκεῖ κυλιομένας. In the Legends of Pelagia, which, though late, are written in good vernacular Greek, both noun and corresponding verb are found. ἐλθοῦσα περιστερὰ μελάνη καὶ βεβορβορωμένη περιεπέτατό μοι, καὶ τὴν δυσωδίαν τοῦ βορβόρου αὐτῆς οὐκ ἠδυνάμην φέρειν. (Die Pelag. Legend., ed. Usener, p. 21). Bishop Wordsworth suggested that the double proverb is an inexact quotation of two iambic lines—

εἰς ἴδιον ἐξέραμʼ ἐπιστρέψας κύων
λελουμένη θʼ ὗς εἰς κύλισμα βορβόρου.

If he is right, 2 Pet. cannot be charged with the use of the two rare words, βορβόρου and ἐξέραμα. Bigg suggests (ed., p. 228) that the Proverbs of Solomon had been unified by some Jewish paraphrast, and this one of the pig added to the canonical collection.

03 Chapter 3 
Verse 1
2 Peter 3:1. For ἤδη with numeral, cf. John 21:14. δευτέραν ἐπιστολήν. Does this refer to 1 Peter? See Introduction, p. 113. ἐν αἷς: “in both of which,” constructio ad sensum. διεγείρς … ὑπομνήσει: cf. 2 Peter 1:13.

εἰλικρινῆ: cf. 1 Corinthians 5:8, 2 Corinthians 1:12; 2 Corinthians 2:17, Philippians 1:10. εἰλικρινῆ διάνοιαν is a technical philosophic term used by Plato. Phaed. 66 A = “pure reason,” such as the geometer employs. In Phaed. 81 C, εἰλικρινὴς ψυχή is opposed to ψ. μεμιασμένη καὶ ἀκάθαρτος. 2 Peter here cannot be acquitted of a confusion in the use of philosophic terms, probably picked up loosely in conversation. At the same time, διάνοια is also used in the philosophic sense of ψυχή in Genesis 17:17, Deuteronomy 6:5, Numbers 15:39; also in N.T. Coloss. 2 Peter 1:21, 1 Peter 1:13. εἰλικρινής is of doubtful etymology, and signilies ethical purity, a mind uncontaminated and unwarped by sensual passion. The opposite state is described in Plato, Phaed. 81, “She thinks nothing true, but what is bodily, and can be touched and seen, and eaten and drunk, and used for men’s lusts”.

Verses 1-4
2 Peter 3:1-4. Prophets and apostles have warned us that delay will lead to denial of the Second Advent.

“I am now writing my second letter to you. In both I seek to rouse you to honest reflection on the words formerly spoken by the holy prophets, and on the commandment of our Lord delivered by your missionaries. Especially realise the truth of their warning, that there will come in the last days scoffers, with scoffing questions, walking after their own lusts, and saying, ‘Where is the promise of His appearing? For,’ say they, ‘from the time the fathers fell asleep, everything remains as it has been from the beginning of creation’.”

Verse 2
2 Peter 3:2. Borrowed from Judges 1:17. μνησθῆναι: epexegetical infinitive. See grammatical note. καὶ τῆς τῶν ἀποστόλων, κ. τ. λ. Double possessive genitive “of the Lord’s command delivered by your apostles”. Chase (op. cit. p. 811 a) suggests that διά should be inserted after τῆς, and compares the title of the Didache, διδαχὴ κυρίου διὰ τῶν δώδεκα ἀποστόλων τοῖς ἔθνεσιν. ἐντολή = teaching of our Lord on the fulfilment of the moral law, cf. 2 Peter 2:21, John 12:50. ἀποστόλων: Are the Twelve meant? cf. Introd. pp. 103–4. Probably ἀπ. signifies just those from whom they received the first knowledge of the gospel, accredited missionaries of the Church. The word is used of Epaphroditus, Philippians 2:25, and of other than apostles, 2 Corinthians 8:23.

Verse 3
2 Peter 3:3. τοῦτο πρῶτον γινώσκοντες. Accusative is required, but all MSS. have nominative, cf. Judges 1:18. ἐπʼ ἐσχάτων τῶν ἡμερῶν. Mockers are one of the signs of the approach of the end, cf. 1 John 2:18. ἐν ἐμπαιγμονῇ ἐμπαῖκται: ἐμπαίκτης is an unclassical form. cf. Mark 15:20. This verse is not part of the prophetic or apostolic message of 2 Peter 3:2, but a particular caution of the writer, based on Jude.

Verse 4
2 Peter 3:4. ποῦ ἐστὶν, κ. τ. λ. The coming or our Lord in the near future was evidently an integral part of the apostolic teaching, cf. 2 Peter 1:16. “There is no sure evidence that Jesus sought to undermine the assumption of His followers, that the and glory would be manifested in their day; and even this we may fairly qualify with the remembrance that a main motive of the principal eschatological discourse, reported by the Synoptists, is to warn the disciples against premature expectations” (J.H. Muirhead, Eschatology of Jesus, pp. 126, 127). τῆς παρουσίας: See note on 2 Peter 1:16. ἀφʼ ἧς γὰρ, κ. τ. λ. “The fathers,” must mean those of the preceding generation, in whose life-time the παρουσία was expected. οὕτως = in statu quo. ἀπʼ ἀρχῆς κτίσεως, i.e., “contrary to all previous human experience”. The Teaching of our Lord Himself in one aspect would imply that the actual παρουσία, would be attended with no outward previous disturbance of life to act as a warning. Men would be engaged in their ordinary occupations and pleasures (Matthew 24:36-42). The development and ripening of the moral and spiritual issues of men’s lives are often not outwardly apparent (cf. Paget’s “Studies in the Christian Character,”—“The Hidden Issues,” pp. 89 ff).

Verse 5
2 Peter 3:5. λανθάνει γὰρ αὐτοὺς τοῦτο. “This escapes their notice.” τοῦτο is nominative. θέλοντας “wilfully” “of their own purpose”. ἔκπαλαι (cf. note, 2 Peter 2:3): “originally,” i.e. before the creation of the world. The Rabbinical school of Shammai held that Genesis 1:1, ἐν ἀρχῇ ἐποίησεν ὁ θεὸς τὸν οὐρανὸν καὶ τὴν γῆν meant that the heaven was in existence before the six days’ work, i.e. ἔκπαλαι. Perhaps this notion is present here. ἐξ ὕδατος καὶ διʼ ὕδατος. Two kinds of water are meant. The first may refer to the primeval watery chaos—” the face of the waters” (Genesis 1:2). The second is perhaps connected with the formation of the dry land by “the gathering together of the waters into one place” (Genesis 1:9). But the meaning is obscure (cf. Mayor, ed. lxxxiii.; Chase, op. cit. 797). συνεστῶσα = “was formed”. Cf. Philo, i. p. 330. ἐκ γῆς καὶ ὕδατος καὶ ἀέρος καὶ πυρὸς συνέστη ὅδε ὁ κόσμος.

The above interpretation is in substantial agreement with Alford’s, who distinguishes “the waters above the firmament,” and “the fountains of the great deep”. The Hebrew had no notion of evaporation. The rivers run into the sea, and the water returns subterraneously to their sources again (Ecclesiastes 1:7).

Verses 5-7
2 Peter 3:5-7. The first part of the argument against the scoffers. “It is not true that the course of the world is unchanging. They have wilfully forgotten that the heavens existed originally, and the earth was formed out of water, and by means of water, by the Word of God. By this very water and Word the world, as it then was, was overwhelmed and perished. The present heavens and earth, by the same Word, are treasured up for fire, being reserved for the day when impious men shall meet their doom and destruction.”

Verse 6
2 Peter 3:6. διʼ ὧν. Mayor and Schmeidel, against the evidence of nearly all manuscripts, read διʼ ὅν. This is rendered unnecessary (1) if the above rendering of ἐξ ὕδατος κ. τ. λ. is taken, and the plural διʼ ὧν refers to the two waters. διʼ ὅν would refer to λόγῳ alone, or (2) if διʼ ὧν relers to ὑδάτων and λόγῳ taken together, which would in some ways suit the sense of the whole passage better. The false teachers had ignored the agency of the Divine word. κατακλυσθείς; ἁπ. λεγ. in N.T.; found several times in P.Tebt. e.g. 5417ff (B.C. 86) [ ὥστε] … συμβεβηκότων κατακλυσθῆναι. “So that in consequence of what happened, it was flooded”; 565f (late ii. B.C.) γείν[ ωσ] κε δὲ περὶ τοῦ κατακεκλῦσθαι τὸ πεδίον “but know about our plain having been inundated”.

Verse 7
2 Peter 3:7. πυρὶ τηρούμενοι. According to the Jewish conception of the rainbow promise, water would not again be the destructive agency. The heaven and the earth are reserved for destruction by fire. τεθησαυρισμένοι: “set apart for”. The writer means that both the rainbow promise and the delay are not to be regarded as implying that there will be no more great cosmical changes.

The idea of the association of a great cosmical change with the coming of Christ is an interesting one. It involves the question of our environment when the natural is exchanged for the spiritual body. This writer evidently expects not complete annihilation of the present environment, but a “new heaven and a new earth, wherein dwelleth righteousness” (2 Peter 3:13). St. Paul speaks of “the deliverance of the creation itself from the bondage of corruption into the glory of the liberty of the children of God”. “We are not informed as to the nature of our future environment, yet it must be such as to satisfy all the longings, and give scope for all the activities of a perfected humanity” (Mayor, ed. p. 207. See also his most interesting and suggestive note: “Answer to the objection that no change is possible in the material universe”; and with whole passage, 2 Peter 3:5-7, cf. Ruskin, Sesame and Lilies, p. 24.)

Verse 8
2 Peter 3:8. μία ἡμέρα, κ. τ. λ. Cf. Psalms 40:4. The literal application of this statement to the story of creation, employed by patristic writers, in which one day is interpreted as 1000 years, and therefore the creation in six days really means 6000 years, is of course absurd. On the other hand, it can scarcely be said that the writer of 2 Peter has attained to the conception that the category of time does not exist for the Divine Mind. Rather the meaning is that infinite compassion overrides in the Divine Mind all finite reckoning. Cf. Barnabas, 15, Justin, Dialogue, 81.

Verses 8-10
2 Peter 3:8-10. A further argument to explain the apparent delay. “One thing beloved, you must not forget. The sense of the duration of time in the Divine Mind is not the same as in the human. One day is the same to God as a thousand years, and a thousand years as one day. God must not be judged as slack by human standards, in the fulfilment of His promise. He is better than the promise. He is long-suffering to usward, not willing that some should perish, but that all should come to repentance. We know not when His long-suffering will be exhausted. The day of the Lord will come as a thief. Then the heavens will pass away with hurtling noise, and the elements being burned, shall pass away, and the earth and the works of men contained in it, will be made manifest.”

Verse 9
2 Peter 3:9. οὐ βραδύνει … ἡγοῦνται. The idea that is combated is that God has made a promise and has not kept it, He is, however, better than His promise. The additional element of His μακροθυμία is brought into play. God is greater than men’s conception of Him, especially if theirs is a mechanical view of the universe.— ὥς τινες βραδύτητα ἡγοῦνται. As nowhere else in the Epistle, here the writer of 2 Peter enables us to view the summit of the Christian Faith, and to rise to a magnificent conception of God. μὴ βουλόμενός, κ. τ. λ. Delay does not spring from an unwillingness or impotence to perform. His will is not even that “some” should perish, though that is regarded by the writer as inevitable. Are we to see here opposition in the writer’s mind to the purely logical interpretation of the Pauline teaching on Predestination? Some will perish, but it is not His Will. His Will is that all should come to repentance. The goodness of God should lead to repentance.

Verse 10
2 Peter 3:10. ἡμέρα κυρίου. No distinction is made between the Day of the Lord, and the Coming of Christ. This is remarkable, as excluding any idea of millenarian teaching, which speedily made its appearance in the Early Church, is ὡς κλέπτης, cf. 1 Thessalonians 5:2, Matthew 24:43, Luke 12:39, Revelation 3:3; Revelation 16:15. That day will surprise those who are clinging to the idea that no change is possible. ῥοιζηδὸν, onomatopoetic, expressing the sound produced by rapid motion through the air, e.g., flight of a bird, or an arrow. It is also used of the sound of a shepherd’s pipe. No doubt the sound of a fierce flame is meant. “It is used of thunder in Luc. Jup. Trag. 1; of the music of the spheres in Iamblich, Vit. Pyth. c. 15; Oecumenius says the word is especially used of the noise caused by a devouring flame” (Mayor, ed. p. 157). στοιχεῖα. Spitta interprets στ. as being the spirits that preside over the various parts of nature. But the situation of στ. between γῆ and οὐρανοὶ makes it practically certain that the heavenly bodies are meant. The universe consists of οὐρανοὶ, στοιχεῖα and γῆ. οὐρανοὶ is the vault of heaven,“the skies”. στ. would therefore mean sun, moon and stars. Cf. Justin. Apol. 2 Peter 2:5, Trypho. 23. Cf. Isaiah 34:4, Joel 2:30-31, Matthew 24:29, Revelation 6:12-14 in illustration of the Jewish belief that the stars will share in the final destruction of the Last Day. καυσούμενα. A medical term, used of the heat of fever ( καῦσος). This is the only known use of the word applied to inanimate objects. Whether the writer of 2 Peter has here indulged a fondness for unusual words, or whether καυσόομαι was ever used in other than a medical sense in the κοινὴ, it is impossible as yet to say. In any case it denotes a violent consuming heat. εὑρεθήσεται. The only alternative reading that is worthy of notice in connexion with this difficult passage is κατα καήσεται, but one would expect a word expressing dissolution, like παρελεύσονται, or λυθήσεται. εὑρεθήσεται is found in an absolute sense in Clement, Cor. 9:3 (of Enoch) οὐχ εὑρέθη αὐτοῦ θάνατος, “his death was not brought to light”. In 2 Clem. xvi. (see textual note) φανήσεται is the paraphrase of εὑρεθήσεται (cf. Introd. pp. 90 f.).

Verse 11
2 Peter 3:11. λυομένων. Present used for a future. Mayor translates “are in process of dissolution,” as though the principle of φθορά were already at work; but this is a conception foreign to the mind of the writer, who uses it only in a moral significance. Nature is “reserved” ( θησαυρίζεσθαι) for destruction. Dissolution is the goal in sight. ποταπούς. “What sort of men.” A later form of ποδαπός. ὑπάρχειν implies not merely existence, but existential character. ἀναστροφαῖς καὶ εὐσεβείαις. The use of the plural in cases of abstract nouns is peculiar to the writer and to 1 Peter. He emphasises once more the close connexion between morality and religion.

Verses 11-16
2 Peter 3:11-16. The ethical value of the Parousia expectation. “Seeing then that all these things are to be dissolved, how great an effect it ought to exercise on our whole moral and religious life, as we look forward to and hasten the coming of the day of God. The skies shall be set on fire and dissolved, and the elements shall melt with fiercest heat, but we look for new skies and a new earth according to His promise, in which righteousness shall find a home. Wherefore, beloved, with such expectations, endeavour to be found in peace, spotless and blameless. Do not reckon the long-suffering of our Lord as an opportunity for licence, but as a means of salvation, as our beloved brother Paul wrote you in the wisdom granted to him. He indeed spoke in all his letters of these things, in which there are some things hard to be understood, which ignorant and unstable persons wrest, as they do the other Scriptures, to their own destruction.”

Verse 12
2 Peter 3:12. σπεύδοντας. Either (1) “earnestly desiring,” cf. Isaiah 16:5, σπεύδων δικαιοσύνην, or (2) preferably, “hastening the coming”. “The Church may be said to bring the day nearer when it prays, ‘Thy kingdom come’ ” (Bigg). The writer is here referring to the Jewish idea that the sins of men prevented Messiah from appearing. “Si Judaei poenitentiam facerent una die, statim veniret Messias, films David.”

The words are capable of a still more spiritual meaning, which, however, is rather beyond the consciousness of this writer. The kingdom of God is “within” us, and Christians may be said to hasten this coming by holiness of life. Christian conduct is itself both a rebuke to vice and a realisation of the presence of Christ in the hearts of His disciples.

τήκεται. Again present for future. The phrases in this verse are repeated from 2 Peter 3:10 in order to introduce the more impressively the idea in 2 Peter 3:13.

Verse 13
2 Peter 3:13. καινοὺς δὲ οὐρανοὺς … προσδοκῶμεν. Cf. Isaiah 65:17. ἔσται γὰρ ὁ οὐρανὸς καινὸς καὶ ἡ γῆ καινή. Enoch xci. 16. See note on 2 Peter 3:7.

οὐρανός might appropriately be translated “sky”. ἐν οἷς δικαιοσύνη κατοικεῖ; “wherein righteousness dwells,” or “has its home”. In the word there is both the sense of permanence and of persuasive influence. Both in the hearts of men, and the new environment, there will be nothing that militates against righteousness. The Parousia is both judgment on the wicked and triumph for the kingdom. Cf. 2 Peter 3:7.

Verse 14
2 Peter 3:14. ἄσπιλοι καὶ ἀμώμητοι αὐτῷ. αὐτῷ is dative = “in relation to Him,” or “in His sight”. Cf. Romans 7:10. εὑρέθη μοι ἡ ἐντολὴ ἡ εἰς ζωὴν αὕτη εἰς θάνατον; Ephesians 1:4, εἶναι ἀμώμους κατενώπιον αὐτοῦ. For ἄσπιλοι καὶ ἀμώμητοι, cf. note on 2 Peter 3:13. ἀμώμητος occurs in Epistle of Aristeas (ed. Wendland), with reference to sacrificial victims. ἐν εἰρήνῃ. Peace and righteousness are one. Cf. Psalms 85:10. The “welldoers” will be able to meet the Parousia with calm expectation.

Verse 15
2 Peter 3:15. καὶ τὴν τοῦ κυρίου … ἡγεῖσθε. Cf. 2 Peter 3:9. The Divine long-suffering is capable of interpretation as “slackness,” or as opportunity for license instead of as σωτηρίαν, an opportunity for repentance. καθὼς καὶ ὁ ἀγαπητὸς … ἔγραψεν ὑμῖν. The interpretation here largely depends on (1) whether the reference of καθὼς is confined to the idea in the first clause of the verse, or (2) is to be extended to include ἄσπιλοι καὶ ἀμώμητοι … εἰρήνῃ in 2 Peter 3:14, or (3) is still further extended to include the whole treatment of moral disorder arising from delayed Parousia. In the case of (1) Romans would be the most appropriate among the known canonical epistles. In that epistle the idea of God’s long-suffering is most prominent (cf. Romans 2:4, Romans 3:25-26, Romans 9:22-23, Romans 11:22-23). (2) Almost any of St. Paul’s epistles might be meant. (3) If the question of moral disorder arising from difficulties about the παρουσία is placed in the foreground, “none of the existing Pauline Epistles can be in question except 1 Corinthians (in this Church there were very similar extravagances, and the Resurrection was by some denied) and Thessalonians” (Bigg). A decision on this point involves the discussion on the destination of the epistle, for which see Introduction, pp. 205 f. (cf. Zahn., Introd. ii., pp. 211–2). ὁ ἀγαπητὸς … παῦλος need not imply that Paul was alive. κατὰ τὴν δοθεῖσαν αὐτῷ σοφίαν. Cf. 1 Corinthians 3:10, Galatians 2:9, 1 Cor. 3:66, Colossians 1:28.

Verse 16
2 Peter 3:16. ὡς καὶ ἐν πάσαις ταῖς ἐπιστολαῖς. This statement implies neither the inclusion of all the epistles that have come down to us, nor the formation of a canon. It is much more natural to take it as referring to a collection of letters made not long after Paul’s death, and read in the churches. The term ὁ ἀγαπητὸς ἡμῶν ἀδελφὸς in 2 Peter 3:15 would seem to refer to one whose memory is still quite fresh in the hearts of the readers. λαλῶν ἐν αὐταῖς περὶ τούτων: “where he touches on these subjects” (Mayor), περὶ τούτων indicates a widening of the reference to include Paul’s treatment of the whole question of the Second Coming. The mention of Paul’s name here implies a desire on the part of the writer to show that on this point the Pauline and Petrine teaching are at one. The false teachers founded their Antinomian doctrine on Paul’s teaching about the Grace of God. ἐν αἷς, κ. τ. λ. This clearly involves that a collection of letters is meant. δυσνόητά τινα. “What are the δυσνόητά referred to? “Probably St. Paul’s doctrine of God’s free grace (Romans 3:5-8), with his apparent disparagement of the law in Romans 3:20-28; Romans 4:15; Romans 5:20; Romans 6:4; Romans 7:4-11; his teaching with regard to the πνευματικοὶ, 1 Corinthians 1:15; with regard to the strong, whom he seems to justify in their neglect of the rule made at the Apostolic Council, as to εἰδωλόθυτα (Acts 15:29; Romans 14; 1 Corinthians 8; 1 Corinthians 10:25); as regards the Resurrection in baptism (Romans 6:3-11; Colossians 3:1; 1 Corinthians 15:12); perhaps as regards predestination (Romans 9:11-21), and the Parousia (2 Thessalonians 2.)” (Mayor). οἱ ἀμαθεῖς καὶ ἀστήρικτοι. ἀμαθής is not used elsewhere in the N.T. It signifies not so much “unlearned” as “uneducated”; a mind untrained and undisciplined in habits of thought, lacking in the moral qualities of a balanced judgment. ἀστήρικτοι refers more to conduct, those whose habits are not fully trained and established. The reference of ἀμ. καὶ ἀστηρ. is of course not to the Libertines, but to a class among the readers. In 2 Peter 3:17 στηριγμός is used of the readers, in distinction to the False Teachers, who are called ἀθέσμων. στρεβλοῦσιν: of persons, “to torture,” of things, “to wrest” or “twist”.

ὡς καὶ τὰς λοιπὰς γραφάς. (1) There has been much discussion among commentators as to the meaning of γραφάς. Spitta takes γραφάς in sense of “writings,” and concludes that these were by companions of the Apostle Paul; but this is a very unusual sense of γραφή unless the name of an author is given. Mayor and others interpret as the O.T. Scriptures; while some who are prepared to assign a late date in the second century to the epistle, think that both Old and New Testament Scriptures are meant. On every ground the hypothesis of γραφάς = O.T. Scriptures is to be preferred. (2) The difficulty in connexion with the meaning of γραφάς is largely occasioned by the phrase τὰς λοιπὰς γρ. Does this mean that the Epistles of St. Paul are regarded as Scripture? Attempts have been made (e.g., by Dr. Bigg) to cite classical and other parallels that would justify the sense for τὰς λοιπὰς, “the Scriptures as well”. In these, certain idiomatic uses of ἄλλος and other words are referred to, but no real parallel to this sense of λοιπός can be found, and the connexion implied in λοιπός is closer than ἄλλος. The result of the whole discussion is practically to compel us to take τὰς λοιπὰς γραφάς in the obvious sense “the rest of the Scriptures,” and we cannot escape the conclusion that the Epistles of Paul are classed with these. The intention of the author of 2 Peter seems to be to regard the Pauline Epistles, or those of them that he knew, as γραφαὶ because they were read in the churches along with the lessons from the O.T.

Verse 17
2 Peter 3:17. This verse gathers up various thoughts that appear elsewhere in the epistle. προγινώσκοντες repeats ταῦτα πρῶτον γινώσκοντες of 2 Peter 1:20, 2 Peter 3:1; ἀθέσμων occurs 2 Peter 2:7; πλάνη 2 Peter 2:18. συναπαχθέντες (cf. Galatians 2:13), “carried away”. ἀθέσμων, see note 2 Peter 2:7. στηριγμοῦ, “steadfastness”; perhaps “foundation” is better, although in this sense we would expect στήριγμα. There is, however, a tendency in N.T. to confuse words in - μα - μος. Cf. κύλισμα (2 Peter 2:22). ἁρπαγμός (Philippians 2:6). The foundation is the χάρις and γνῶσις of 2 Peter 3:18. ἰδίου is in emphatic contrast to the untrustworthy basis of the Libertine teaching.

Verse 17-18
2 Peter 3:17-18. Final exhortation. “Having then, brethren, been forewarned, be on your guard lest you fall from your own foundation, carried away by the error of lawless men. Grow in the grace and knowledge of Our Lord and Saviour Jesus Christ. To Him be glory both now and in the day of eternity.”

Verse 18
2 Peter 3:18. ἐν χάριτι καὶ γνώσει τοῦ κυρίου, κ. τ. λ. The genitive is to be taken with both words. γνῶσις here means “spiritual instruction,” a knowledge that has its source in Christ Himself, as distinct from ἐπίγνωσις, which is personal communion with Christ (see note 2 Peter 1:5). γνῶσις is the privilege of the “friend” of Christ. Cf. John 7:17; John 15:15. αὐτῷ. Note that the doxology is addressed to Christ, and, therefore, κυρίου ἡμῶν. also refers to Him. εἰς ἡμέραν αἰῶνος: “in the day of eternity”. The meanings of εἰς and ἐν in later Greek are somewhat interchangable (cf. Moulton, Proleg. 234 f.). ἡμ. αἰῶνος is a very rare phrase not found elsewhere in N.T. It is found in Sirach 18:10, where the phrase is ἐν ἡμέρᾳ αἰῶνος. The more usual expression is εἰς τοὺς αἰῶνας τῶν αἰώνων. “ εἰς τοὺς αἰῶνας becomes so immediately the ruling phrase that this Petrine doxology cannot have been written alter liturgical expressions had become in any degree stereotyped” (Bigg).

